DAGOMBA 

people name
Dagomba, Dagbamba, Yooba

  to others


language
Dagbani, Dagbanli, Dagbamba, Yooli, Weeli

home area 
Dagbon      about 11,900 sq km

other local peoples 


main towns
Yendi (seat of Ya Na) (pop 1970 115,346; 1984 31,633; 2000 40,336) 



Tamale (admin and business centre) (pop 1970 83,653; 1984 1355,953; 2000 202,317)

chief
Ya Na

principal god


main occupation
farming

location
Of all the peoples of the northern Ghana language families covered in this book, Dagomba is the largest in terms of both population and area. It covers over six Districts: Tamale Municipal District, Tolon-Kumbungu, Savelugu, Gushiegu, Karaga, Yendi, and the western end of Zabzugu/Tatale.
POPULATION

DAGOMBA POPULATION

Table 1
DAGOMBA - COMPARED BY YEAR

	
	1960 Census
	1984 estimate
	2000 Census

	3 N Regions
	186,970
	392,637
	606,642

	
	
	
	

	Other 7 Regions
	    30,670
	55,513    
	142,282

	GHANA Total
	217,640
	448,150    
	746,924


Table 2
DAGOMBA - COMPARED BY REGION   (2000 Census figures)
	Northern regions

	Upper East
	Upper West
	Northern
	NORTH TOTAL

	6,786
	2,991
	594,865
	606,642

	Southern regions

	Western
	Central
	Greater Accra
	Volta

	9,803
	3,249
	36,325
	7,023

	Eastern
	Ashanti
	Brong Ahafo
	SOUTH TOTAL

	13,097
	45,278
	27,597
	142,282

	GHANA Total
	
	
	746,924


	Dagomba Districts
	
	population

	Tamale Municipal
	
	

	Tolon-Kumbungu
	
	

	Savelugu
	
	

	Gushiegu
	
	

	Karaga
	
	

	Yendi
	
	

	Zabzugu/Tatale
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MIGRATION


Only 20% of Dagomba live outside Northern Region. Of these,19% live in the 7 southern regions and just 1% live in the other 2 northern regions.


LANGUAGE, DIALECTS, PEOPLE 

Dag bani is a Gur language of the Oti-Volta (North Ghana NE) sub-group, almost identical with Nanuni and closely related to Mampruli.


No dialects of Dagbani are listed.


Lexical similarity     95% with Mampruli, 90% with Talni, 89% with Kusaal  


Language use   Dagbani predominates as a trade language and is taught in school, but Twi is used in some churches in Tamale and Yendi.

ORIGINS AND HISTORY


Sources for the history of Dagbon include drummers' traditions, especially lists of past paramount chiefs; oral traditions; and chronicles, in the form of Arabic and ajami manuscripts.  Most of these manuscripts date from the 1800s and early 1900s, and are preserved in the libraries of Muslim teachers or ulama.


From these we get the story of the legendary "red hunter" and of the foundation of the Dagomba state by his grandson Sitobo (already told on page XXX).


The original Dagomba capital was east of the White Volta and some 60 km north of modern Tamale, near Diari.  From this captial, Yana or Yendi, the Dagomba dominated an area to the west, south, and east, until the early 1600s when the Gonja began to challenge them from the west.  The Gonja had firearms while the Dagomba still relied on bows and arrows; but the Dagomba had Muslim mallams to pray for them.


Some time before 1650 the Dagomba were pushed back across the White Volta and were forced to abandon their capital, which became Yendi Dabari (ruined Yendi).  They in turn pressed back the Konkomba in the east and made a new captial Yana or Yendi on the present site.


In the early 1700s the succession to the chieftaincy was disputed and the question was referred to the Na Yiri or Mamprusi paramount chief, who decided in favour of the youngest contender.  This man, Na Zangina, was installed, but he was insecure both because of his older rivals' jealousy, and because of the continuing Gonja threat.  Perhaps this insecurity explains why, soon after his installation, he sought the blessing of the chief of the yarse or Mande Muslims -- the yarse-na or yarna of Sabali -- and himself increasingly adopted the Muslim faith.


In 1713 Dagomba came under increasing pressure from Gonja and Na Zangina was unable to rally his people to resist; his cousin Andani Zighli then agreed to lead the Dagomba against the Gonja if Na Zangina would give up the skin, he agreed to do so, and Na Andani Zighli succeeded in driving the Gonjas back.  Since Na Zangina, no Ya Na has identified himself so closely with Islam. 


The Ya Na who was enskinned in 2007/8 was a practising Catholic married to a Catholic, employed in the Catholic administration. He was also son of tthe Ya Na who was murdered in 2003. It was expected that he should leave the Catholic church on becoming Ya Na and he did so.

AUTHORITY


Chiefs serve at different levels of seniority, from village chief, sub-chief, divisional chief, to the Ya Na or paramount chief based in Yendi. [there must be much more to say about Dagomba authority – perhaps some reference to the violent rivalry between the two gates Andani and Abudu and the peaceful conditions since the burial of the previous Ya Na]


Senior  chiefs marry from other tribes, eg Farefare, Konkomba, &c.  The mother of the current Regent of Dagomba is a Konkomba. (Peter Tia)


Chieftaincy    Usually the oldest, or the first to settle in a place, is the chief.



[other comments please]

VILLAGES AND COMPOUNDS


Villages consist of wards or quarters, fona, each centring on the compound of the most senior man, to whom others may be related; thus you have:


Nayili fong
the chief's quarter


limam fong
the mallam's or imam's quarter


tindan yili
the land priest's household


The kambonse or warriors live close by the chief's compound.  In a large village the barbers and blacksmiths may have separate wards.


Each household, yili, is headed by yili yidana, and includes his sons and brothers and their wives and children, averaging 25 to 50 people altogether.  Traditionally a son with a growing family has to ask his father’s permission if he wants to build a separate hut, or to start a new compound, but today the young man can make that decision himself.


Fostering  The Dagomba and Gonja, unlike the acephalous and more individualistic tribes, practise fostering or bringing up the children of relatives; parental ties are not broken, but the children relate to a wider kinship group.  A wife or couple may send a child to be brought up by the grandparents or by their siblings, or they may "pawn" children to get cash for a major expense, such as acquiring a skin.  A sample taken by Christine Oppong in about 1970 revealed that in one area 35 per cent of the boys and 17 per cent of the girls lived away from their parents, mostly with their fathers' siblings.  A yili thus often has as many members related to the yili yidana through his sisters and daughters as through his brothers and sons.

COMPOUND


The huts in the compound are usually rectangular for men and circular for women.  Married men have separate rooms, while unmarried men share or have rooms round a separate yard.  Unmarried women live in the room of a senior woman.  Children and girls sleep with their mothers or foster-mothers; boys aged 6 or 7 sleep in the entrance hall with their age mates.  The main yard is the sphere of the wives and small children, and unmarried sons do not have free access to it; they therefore have their own way out of the compound near the entrance to their own yard.


Huts are roofed with thatch or metal sheets.


The largest room of the house is the entrance hall or zong, because tradition requires space there for horses and equipment, though horses are seldom used except by chiefs on ceremonial occasions.


Outside the main entrance, in the shade of the trees, horses and livestock are tied, the men gossip, children play, and a chief has his zana mat shelter, where he receives visitors.  Granaries are built in this external yard, and weaving and mat-making (which are men's activities) take place there.


A characteristic feature of Dagomba huts, linking the Dagomba with northern Nigeria where they claim to originate, is the band of decoration round the entrances to the senior wife's hut; broken china and sometimes whole plates are set into the wall in a plaster of mud and cow-dung.


The granaries outside the compound are made of basket work lined with cow-dung (for waterproofing) mounted on a frame of four posts; groundnuts, regarded as the women's business, are stored in these granaries.  Yams, which begin to deteriorate after four or five months but are not attacked by insects or rodents, are kept by the compound elder in a store near his own room; yams are the man's business, but may be sold in the market by his wives on his behalf.


Cooperative contribution of produce  within a household is called yilli bindirigu
 
Round, rectangular rooms:  Nowadays, newly-built houses in towns and villages are built with rectangular rooms, copying the style of urban houses.  Roofing: round rooms are easier for thatch, but roofing with iron sheets requires more wood.  (Peter Tia)

FARMING, TRADE, AND DAILY LIFE


Farms near the village are used continuously and get the benefit of animal manure; farms in the bush, from 2 to 10 km or more from the village, are left fallow after a few years' use.  Yams are always the first crop planted in newly-cleared land; yams are the Dagombas' speciality, and Dagbani has names for some 32 varieties.  Other main crops are maize, guinea corn, millet, rice, groundnuts, bambara beans, and cassava.


The infertile sandstone soils of Dagbon, which require that a farm should be left fallow for up to five years before replanting, necessitate this pattern of dispersed farms and limit the size of villages to an average of 100-150 people.


Agricultural extension work [please comment on the Presbyterian Mile 7 project and other similar projects affecting Dagomba]

Hunting    Most Dagomba are hunters but tohinima are the experts.  They have dances called tohi-waa. 


Bush products    Women collect sheanuts in June and July, and men pick dawadawa in March and April, all for local consumption.  Shea butter is used in stews and to make soap and pomade.  Dawadawa is used to make porridge and as an ingredient in cooking.  The shells are used to “queer” buildings [please explain “queer”] especially by those who cannot afford cement.


There are markets for livestock and farm produce, following a 6-day cycle, in Tamale, Nyankpala, Tolon, Savelugu, and Yendi. Traders come from outside to Tamale and Savelugu markets to sell manufactured goods including TVs, video players, smocks and other clothes, and plastic goods; they buy farm produce and craft products.


Crafts include the more "open" occupations of tailor, brewer of pito, petty trader, making shea nut butter, ropes, baskets, and mats; though nowadays many use rubber mats instead of locally-made mats.  In addition there are the more specialized occupations of barber, blacksmith, and butcher.  


In Growing up in Dagbon Christine Oppong gives an account of how boys are recruited for these occupations, and of the training given.  Parents send their children to these craftsmen for training from the age of 7 or 8 years; they learn by observation and practice, and gradually assume the role.


Water    There is a piped water supply in Tamale, Yendi, Gushiegu, Nyankpala, Kunbungu and other larger towns; elsewhere people rely on boreholes, wells, dams, and rivers.


Fuels are available from petrol stations in Tamale and on the main roads, but wood brought in from the bush continues to be the fuel of the great majority. 


Food    TZ is the staple food, alongside rice, yams, fufu, and porridge.


Music   Drummers, (lunsi), and fiddlers have a special place in Dagomba society.  The drummer is a court historian as well as musician, and must learn "a massive oral body of historical material" (Oppong).  Oppong says,

The child whose father is a drummer is compelled to assume that role at least in a nominal sense, while drummers' daughters, since they are not eligible to assume the role themselves, must give at least one of their offspring to replace them in the next generation.  On the other hand strong sanctions also operate to prevent those unrelated to drummers from playing.


Zuguliem is a practice whereby drummers foster children of the drummer's sister or daughter.  Here the link with the real parents is very weak, and the boy inherits from his drummer foster-father as well as from his natural father.  Oppong comments,

In five drummers' compounds of which a census was taken, there were found to be three times as many inmates related to the heads through daughters and sisters as through brothers and sons, compared to other compounds.

EDUCATION AND HEALTH
Education    

Many children have to travel 10 km to attend primary and secondary schools.  Some charities provide bicycles for them, especially for girls.


Farming is the main occupation of Dagomba people, and farmers do not want to lose educated boys from work on the farm; also they have their own patterns of education for certain adult roles. As a result Dagomba take less interest than some other peoples in western-type education.  Oppong reports that in one school, in 1965, only 14 per cent of the children had been sent voluntarily by their parents.  


In the light of the Dagomba custom of fostering, the practice of sending a child to stay with a friend in town for the purpose of education often caused confusion -- the host was expected to bear all the costs, or in other cases demanded that the boy should marry his daughter.


The sharp deterioration in the quality of education in the 1980s and 1990s further reduced Dagomba interest in western school education.  If they want education at all, the Qur’anic school in the village is seen as a valid and less dangerous alternative.

Health    

Dagomba comprises five of the Northern Region Districts, and the capital of Northern Region, Tamale, is in the Dagomba area; it has by far the largest population of any northern people. Even though Dagomba has 43 medical facilities, as the following list shows, there are still places over 35 km from the nearest health facility:

TAMALE DISTRICT


2 government hospitals: Tamale Regional Teaching Hospital, (??? beds and ?? doctors); and the Military Hospital at Kamina/Taha (?? beds and ?? doctors); 


1 private hospital: Shekina Hospital at Chogo;






5 government clinics: two at Bulpiela; one each at Bagabaga; Tamale Central; and Kamina/Taha;

3 private maternity homes: ABAPS , Tamale Central; Dihaa; and Chogo.

TOLON/KUMBUNGU DISTRICT


3 government clinics: Gbulling, Tolon; Bolgatanga, Dalun; Cheshegu, Nyankpala;

4 government health posts: Rumbingu, Kumbungu; Tolon; Nyankpala; Dalun; and a new clinic has started on the University of Development Studies campus at Nyankpala;

1 community clinic: Wantugu.

SAVELUGU-NANTON DISTRICT


2 community clinics: Zoggu community clinic; Moglaa commnity health centre;


5 government health centres or posts: Jajori-Kukoo health post; Diare health post; Nantong health post; Savelugu health centre; Pong-Tamale health centre.

GUSHEGU/KARAGA DISTRICT


2 government health clinics: Karaga health post;





3 community clinics;
Pishigu; Kpatinga; Nabule.

YENDI DISTRICT


1 government hospital: Yendi government hospital;





2 government clinics: Yendi leprosarium; Yendi clinic;





2 government health posts: Adibo; Sang;





2 mission clinics: 1 Catholic Mission health centre; 1 Church of Christ clinic;


1 private clinic: St Sebastian’s Clinic.

ZABZUGU/TATALE (Zabzugu meaning “because of war”)

2 government  clinics: Kandin; Nakpali;






2 government health centres: Zabzugu; Tatale.                                        


Some Dagomba villages are as much as 150 km from their nearest hospital or clinic.  However most villages have medical volunteers and TBAs.


Police, post offices    [please supply some details]



Transport     [Main daily routes run by local lorries]

RELIGION

	estimated %age
	Traditional
	Muslim
	Christian
	No religion

	1986
	42+
	50+
	1+
	

	2010
	
	50+
	5+
	


Traditional Religion 

(based on research for the IAS Yendi Project, 1968)


Naawuni or Naa-Wuni (God) is the creator; he delegates powers and functions to a host of spirits, who are thus an indispensable link with him.  Naawuni "belongs to all mankind . . . the Dagomba do not know where Naawuni lives or the language (he) speaks".  


The other gods or wuna (sing wuni) take people’s prayers to Naa-Wuni. Just as one approaches the chief through the linguist or some other intermediary, Dagomba have to present their petitions to wuna and not to Naa-wuni. The function of wuna is to protect people and bring blessing.  They are worshipped by pouring libation and by animal sacrifice.  They include the thunder god Sapani; Tagragenti, who harasses people at night; and Tiywonya, used by people to harm their enemies.  Wuni Bee is used to take care of the family in the house.  Jebuni is a hunter god and is used to kill bad animals in the bush.  There are also nature spirits.


The various sub-divisions of Dagbon have their own gods -- for instance Mochangkwene for Zabzugu and Na Gbewa for Gukpegu (Tamale). The two most powerful gods, who function throughout Dagbon, are Pabo and Yanderi (Yaneli).


There are many earth shrines (tingbani) in Dagbon including Jagbo, Sopihiliga, Guribaya, and Buy-Tikpira.   [PB must get the right character to replace “y”]  The earth-custodian is tindana.


Ancestors and other powers   Ancestor gods (tiyanima meaning "our ancestors", female tiyapagba) receive sacrifices from the head of the family or other descendants.  When a sacrificed animal dies, after a struggle, and lies on its back, the ancestors have accepted it; when it lies on its side it has been rejected.  


Ancestors are invoked, when a disaster seems likely, by pouring libation or sacrificing a fowl.  They are also invoked in the month of the fire festival, by giving them blood and water.


The soothsayer reveals which ancestor should be sacrificed to, and the type of sacrifice.  There are no shrines -- sacrifice may be made at any spot within the house.


Tiim (magic) gives superhuman powers:  a) protective -- liliga (vanishing power), kosalegu (protection against bullets); or  b) harmful black magic such as sambo (poisonous herbs buried at a spot where the enemy walks or sits); yurilim are love charms.


Son-ya (witches) travel at night, and are sometimes seen as a red light (so-buyin); tey may eat the souls of victims.  Witches are thought to be mostly old women (pagkurigu is a female witch – bukpaha is a male witch) who pass on the practice to brothers' daughters. Chiefs and elders may exile innocent old women from a village on suspicion of being witches, sometimes at the instigation of young men; this practice can be checked where there is a strong Christian or Muslim presence in a village. 


Jinworiba (sing jinwora) are a group of witchfinders who operate in a state of possession. If someone has this experience he will be initiated into the group. Most

villages have one or two jinworiba. They have some power to heal. (AY)


Diviners or soothsayers (Bagsi, sing baga) are consulted in misfortune, to find the cause and sacrificial remedy; at birth, to find which ancestor is returning; at marriage, at death, and after dreams; at succession to office; and when undertaking any new enterprise. There are buya (sing buguli) (divining shrines) – a diviner may be associated swith a shrine but not necessarilitly.


Unlike occupations acquired by heredity or apprenticeship, the role of baga is assumed suddenly, and later in life.  Initiation involves dancing, and digging for roots in the bush by the initiate.  The baganaa (literally "chief diviner" of the district) performs sacrifices to the ancestors.  The initiate is shaved, and sits all night while other diviners dance, sing, and feast around him.  A seventh meal is served at dawn, at which point the initiate dances round the baganaa's house with a bowl of food on his head, from which the other diviners take what they want.  Then he is given the tools of his trade and is given a test -- he must find a hidden hoe and name the one who hid it.  The initiation is followed by training.


The soothsayer's equipment consists of a leather bag, a divining stick, blood-encrusted horns, and a calabash containing beads, buttons, nails and similar articles.  The technique of divining is to shake the calabash and interpret the relative positions of its contents; sometimes the client is represented by a cowrie shell.  The fee is not heavy, and sacrifices and alms prescribed are not given to the baga but to others.


Well-known diviners spend most of their time on the work, and may see a dozen clients in a morning, some of whom may have travelled far; others may see a couple of clients in the morning before going to farm.


If a family is affected by frequent ill-health or death the kindred head may approach the baganaa and say that the diviners (koligu) bag made of animal skin has fallen on his kindred; to avert continuing misfortunes a member of the kin-group must become a baga.

Islam

Islamization has been in progress since the 1750s when three trading groups were bringing a Muslim influence to bear on Dagbon.


There were Wangara or Mande traders from the north-west trade route, passing through the Dyula kingdom of Kong and the KaMara town of Larabanga (then a thriving Muslim centre).  The influence of this group may be reflected in the title yidan-Kambara (yidana meaning head of household), an appointment which occurs both in the Yendi court and elsewhere; in Yendi one of the responsibilities of Yidan-Kambara is to wash the body of a deceased Ya Na.


Secondly there were Hausa traders from the north-east trade route; this route was growing in importance in the 1700s and the Hausas were consequently more influential than the Wangara-Mande group.  Na Zangina is said to have been converted through contact with a chief of Hausa background, and the Hausas are credited with the introduction of circumcision.


Thirdly there were some Mossi traders; today there is a Muslim official at Yendi, the Yidan-Mole, whose followers claim to originate from the Mossi and to have introduced the festival of the Prophet's birthday to Yendi (the festival of Damba already mentioned).


The meat trade has advanced the cause of Islam, not only because Muslims bring cattle down to Dagbon from the north, but also because of the Muslim ritual of slaughtering, which chiefs in Dagbon are supposed to observe.


Traders promoted the widespread use of Arabic names, which, especially in the towns, seems almost universal.


Thus in many ways Islamization has been proceeding slowly but surely through Muslim traders and their close relations with chiefs, and through the appointment of minor Muslim officials to represent them (sometimes called yarna or chief of the Muslims).


An important sign of growing Muslim influence was the appointment of an imam, who is not just a religious leader belonging to one part of the community, but an official of the chief, called to pray at festivals and other ceremonies.  With appointment of an imam, Islam becomes part of the social and political structure, and Muslims are further integrated into the system by creation of other officials at the court of the chief.


In spite of all these evidences of Muslim presence, however, it is a mistake to conclude that Dagbon is solidly or even predominantly Muslim.  In practice most ordinary people are more pagan than Muslim; but who is to say they are not Muslim?  For one who recites the shahada and occasionally prays can't be denied the right to call himself a Muslim whatever his personal behaviour or neglect of the remaining "pillars of Islam".


Already in the early 1800s Dagbon was being spoken of as a Muslim state, but the jihad leader Uthman dan Fodio was not impressed by Dagbon or any of the other nearby states; he brushed aside the outward appearances of religion, and declared,

. . . infidelity is overwhelming and Islam is rare . . . all these countries are, doubtless, lands of infidelity because authority is with the majority, and the rulers of these countries are also unbelievers . . .

True Muslims, he declared, had the duty to perform the hijra, or migrate.  Levtzion comments,

Had all Muslims held these puritan views Islam would never have made any progress in the Volta Basin.  Islam spread there only because of the compromising attitude of the Muslims.


A W Cardinall, in In Ashanti and beyond (c 1920) makes this surprising comment: "Mohammedanism here has never made the slightest progress, the Dagomba confederation having been throughout the centuries a firm bulwark against the influence of Islam."  Cardinall knew very well the reputation of Dagbon as a Muslim state, but he saw through the outward trappings of the Damba festival, Arabic names, and keeping Ramadan.  In his view semi-Islamization was not a step towards full commitment to Islam, but an inoculation which prevented the mass of the people from catching the real thing.


In 1954, Professor J N D Anderson, gave this account of his visit to Yendi:

For years Muslims have occupied an honoured place in the . . . tribal system, with various limams and other functionaries appointed by the Ya-Na to some special duty; yet the whole has been strangely blended with that pagaism which is still frankly professed by the Ya-Na and the majority of his people, while such subject races as the Konkomba are solidly pagan.

  
An interesting illustration of the position is provided by members of the Ya-Na court.  All eight with whom I talked denied that they were Muslims, yet all performed Muslim prayers (learnt by heart in Arabic).

 
When asked why, therefore, they did not claim to be Muslims they first said that they still believed in paganism, which they regarded as more powerful than Islam, but they added Muslim prayers as a sort of insurance policy, because Muslims assured them that he who prayed five times a day was sure of Paradise.  Those who had really turned Muslim, they added, abandoned the fetish -- except, perhaps, in times of special distress.


A government official once expressed fears that a church literacy project would provoke resentment among the Muslim majority.  When he actually went to one of the villages concerned and asked how Muslims would react the elders told him only one compound out of 62 was Muslim.


Islam is certainly spreading at the present time in villages around Tamale, Yendi, Savelugu, or Kumbungu, simply because Muslim town-dwellers are being forced by economic necessity to make farms to feed themselves.  In many cases such people have created prayer grounds where none existed before.  The Ahmadiyya movement has also encouraged a more evangelistic attitude among Muslims.  But the growth of Baptist and Presbyterian congregations around Tamale shows that these villages are very much open to Christian influence.


Islam is comparatively recent even in Tamale itself, though it is the capital of Northern Region and today has the largest Muslim community in the north.  In 1900 it was a small village whose headman was the dakpiema (the "old man of the market") rather than the Na; in that year, according to Levtzion, "the imam, yarna, and chief butcher were all sons of the first holders of these offices".


The Dagomba themselves distinguish three levels of commitment: alfanema (sing alfa), or Muslims literate in Arabic; then puhera dzanli, literally "those who pray"; and finally, Dagbandu, meaning Dagomba who do not pray at all, but who are not classed as chefera (kafirs) because of their background of nominal Islam.  Levtzion (1968) says the Dagbandu are the majority. 


Census figures (percentages) of those Dagomba who claim to be Muslim or Christian are as follows:

	
	
	Muslim
	Christian
	

	1960 Census
	
	53
	
	

	
	
	
	
	

	1984 Census
	
	
	
	

	
	
	
	
	

	2000 Census
	
	
	
	

	
	
	
	
	



In 2010 Tamale mosque had a Qur’anic school, run by Mallam Bashar, with students aged 4 to 12 (Alhaji Adamu, Kete Krachi, 2010).
Christianity

It looks easier to be sure of those who claim to be Christian, because census claims can be checked  with church statistics, but still it is not at all simple.  Ever since Tamale became the administrative centre of the north in the early years of this century hundreds of civil servants and other workers from southern churches have come to live there; so membership figures of Tamale churches do not necessarily imply any impact on the Dagomba community.  Accordingly, membership and attendance figures for Tamale churches are given in a separate table, and the statistics below have been adjusted to eliminate non-Dagombas as far as possible.


The Basel Mission was the first to attempt to work in Dagbon, but their station at Yendi, opened in 1912, had to close down four years later when the missionaries were first interned and then deported by the British.


The longest continuous Christian work among the Dagomba is that of the Assemblies of God, pioneered by Lloyd Shirer, an American missionary who worked in Yendi from 1931 to 1949 when he joined the Department of Social Welfare to concentrate on literacy and community development.  The Dagomba conferred on him the singular honour of making him Malgu Na (a new skin created specially for him).  The Assemblies of God also set up a printing press in Tamale and a Bible Institute in Kumbungu, some 20 km to the north-west where all who wish to offer as AG pastors in northern Ghana must train.


Until World War 2 both Protestant and Catholic congregations in Tamale functioned without ordained pastors; then in 1947 Fr McCoy of Jirapa was sent down to be in charge of the Fante and Ashanti RC congregation.  A united Protestant church started in 1947 with a Presbyterian pastor, but in the following decades the Anglicans, Methodists, and EP members formed their own congregations with pastors appointed from the south.


The Apostolic Church (later Church of Pentecost) started in Tamale in 1953, the SDA in 1956.  The Yoruba Baptists from Nigeria built their own church.  More recently many spiritual and pentecostal churches have started in Tamale.


Most of these churches saw no further than the cosmopolitan community of southerners in Tamale town; they made no attempt to go out to the villages around until the 1970s -- with the exception of the Assemblies of God, the Catholics, the Baptists, and the Presbyterians.


[Abukari, do you have any experience of Atse van den Broek’s (the PCG agricultural man at Mile 7, Tamale) effective principles of church-planting? he didn’t do crusades for individual decision, but aimed at the whole village, calling the elders and the outstanding opinion-leaders including the chief, and expounding the essentials of the gospel on three consecutive occasions; then after that he gave them the choice whether they wanted him and his team back in their village again – he wanted a commitment from the village that they really wanted to learn about Christianity, before he went on to the stage of regular teaching, worship, and personal, individual commitment to Christ – that’s how I understood Atse’s approach from Ross Campbell, and Ross felt that Atse really did see conversions and establish believing, worshipping, communities.  You’d see the results of it in the villages around Tamale where Atse started with agricultural work, buying and marketing produce, providing inputs, and so on.  If you can get from the grassroots a reliable account of his ministry I’d be interested to know what Dagomba thought about it – but of course the place to find out is in those villages in the Tamale area, far away from Yendi.]
CHRISTIANS AND MUSLIMS IN A MIXED ENVIRONMENT


All over Dagomba one can hear the daily Muslim call to prayer or al-adha, and see men especially making their prayers in public, and that is impressive, but it does not mean that the whole community; but Islam and traditional religion are so closely intertwined that it is impossible to suggest a percentage for either. 


Christians too find it difficult to insist on doing everything for older people in the Christian way, because many of them were brought up in Muslim families where they sacrificed to the idols, and when there was any problem they went to the diviner to consult.  When older people die many Christians are forced to bury them in the traditional way but with Muslim prayers.  


In Muslim funerals they pray over the deceased but do no ceremony – they only preach and give the warning, “If you don’t become a Muslim, on the day of judgement your angel will come to interrogate you to see your stand - whether you will go to hell or heaven”. 


Many who claim to be Muslims know little about Islam but are unwilling to learn about other faiths.



By contrast, Protestant churches such as the Bible Church of Africa (BCA) teach some basic beliefs of Islam to their lay leaders, including what the Qur’an says about Jesus.  The BCA has congregations in some 20 villages, a mixture of Dagomba and Konkomba. Those claiming to be Christian have certainly increased from an estimated 1% in 1986 to 5% in 2007.


Many Muslims show hostility to Christianity. In 2006, when there was to be a Christian open-air meeting, the people said they had funerals and that the days proposed were not suitable. They also complained about the noise.  In one village where Christians  were showing the Jesus film some youths threw stones.


Muslims and Christians cooperate in joint activities; each year the Local Council of Churches in Yendi buy food items and clothing and visit the prison [together with Muslims?]to distribute them. 
Christians do an annual clean-up in town together with Muslim brothers and sisters.


Individual Muslims readily collaborate with Christians in Dagomba literacy work – the Yendi literacy co-ordinator, Abu Musa, is a Christian; one of his workers, Mohamed, is a Muslim. 


Muslims who become Christians are rejected by their society and family – the church through which they were converted has to take responsibility for them financially and in other ways; but Christians and Muslims interact by  personal contact and friendship.
Churches in order of size           
RC, PR, AG, BA, BCA, PE (1986)
CHURCHES AND MOSQUES IN DAGOMBA COMMUNITIES AND VILLAGES
   In over 1,000 villages listed, the various churches had the following:

c = congregation (number)   p = pastor, priest   b = own church building

	list of towns, villages
	AOG
	Bapt
	BCA
	Cath
	COP
	Pres
	SDA
	mosques
	imams

	Tamale
	
	
	
	
	
	
	
	
	

	Yendi 
	
	
	
	
	
	
	
	
	

	[a complete list will include over 1,000 locations]
	
	
	
	
	
	
	
	
	

	.
	
	
	
	
	
	
	
	
	

	.
	
	
	
	
	
	
	
	
	

	
	
	
	
	
	
	
	
	
	

	
	
	
	
	
	
	
	
	
	

	
	
	
	
	
	
	
	
	
	

	
	
	
	
	
	
	
	
	
	

	
	
	
	
	
	
	
	
	
	

	
	
	
	
	
	
	
	
	
	

	congregations
	12
	18
	
	30
	10
	27
	4
	?
	?

	pastors, priests
	12
	21
	
	2
	2
	1
	3
	
	

	own church buildings
	6
	9
	
	10
	2
	5
	2
	
	

	memers claimed          1986                                       .                                    2010
	
	200


	
	
	
	1,106
	
	
	

	actual attendance       1986  .                                    2010
	1100
	350
	
	
	100
	2,500
	200
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